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Abstract 

The prosperity message is influencing and changing African pentecostalism. It is submitted that the 

African prosperity message differs from the American version because it uses a unique connotation 

and definition of prosperity and poverty, defined by African traditional religion and its enchanted 

worldview. To understand Africa’s preference for prosperity, it is necessary that this link be 

discounted because prosperity prophets connect directly to this way of thinking, and it contributes to 

the success of their message in Africa. In a pentecostal evaluation of the prosperity gospel and its 

challenges and abuses, it is critical that this should be kept in mind. The prophetic movement 

developed its own jargon that is grounded in the African enchanted worldview, personifying evil and 

giving it a human face.To be healthy and wealthy requires, inter alia, that enemies be neutralized, 

including the devil and evil spirits as well as human enemies. Misfortunes, accidents and mishaps is 

the work of such external forces, requiring outside assistance to ward off the threat. People are not 

directly responsible for their actions; their misfortunes should be understood in spiritual terms. 

Poverty in Africa is not just about a lack of finances but it is understood as the any lack in a person’s 

life that reduces their status in life and deprives them of the enjoyment of social acclamation and 

respect, defacing, depreciating, depersonalizing, downgrading and humiliating them. This represents 

Africa’s unique connotation and definition of poverty. It is directly related to the influence of evil 

powers. Its solution is not to find a job but to reverse the curse through the means of deliverance from 

those evil forces that are responsible for the curse. African prosperity teachers believe that prosperity 

is the heritage of all believers. When one understands poverty from this perspective and the unique 

definition of poverty, the impact and widespread popularity of the prosperity message in the African 

context becomes clear. The movement is characterized by some abuses, such as over-ambitious and 

“overreaching” prophecies, creating expectations that are impossible to achieve, and using 

sensationalized (ab)use of testimonies in worship services and publications. Prophets also encourage 

their clients to make monetary donations, at times suggesting excessive and even exorbitant amounts 

that fall outside the capability of their adherents, in order to release superhuman solutions to their 

problems. Lastly, it is argued that prosperity gospel’s message of extreme wealth-seeking is not 

sustainable, in view of the finite nature of the earth’s resources, because it desacralizes creation, 

denying the interests of the Earthkeeping Spirit. The discussion concludes with the suggestion that the 
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classical Pentecostal movement should consider an evaluation of the African prosperity message due 

to its widespread influence on their members. 
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Introduction 

It is argued that a pentecostal evaluation of the phenomenon of prosperity theology, popular among 

many African pentecostals, is critically necessary because of the charge from varuous quarters of 

abuses. However, such an evaluation should take note of the unique emphasis and connotation of 

prosperity and poverty in terms of an African enchanted worldview and African traditional religion. In 

several important respects the African prosperity message differs from its American nephew. The 

contextualization of the pentecostal prosperity message to Africa’s values and worldview has been 

described by several Western observers as syncretistic, but such an observation does not necessarily 

acknowledge the importance of indigenizing the Christian gospel as a necessity for reaching the local 

population, or the explanation of pentecostalism’s popularity among Africa’s people for the same 

reason, because of its successful contextualization of the pentecostal gospel of Spirit baptism, in light 

of Africa’s emphasis on spirit-possession. Such research is necessary, timely, and relevant because of 

the disillusionment of many African pentecostals (and others) for whom the prescribed formulas and 

recipes seemingly bring no relief or help. Some victims of failed prosperity promises might even have 

lost their faith in God. The unique elements of Africa’s definitions of prosperity and poverty are 

described in terms of prophet-led churches’ appropriation of it, before some challenges and abuses 

connected to the definitions and connotation are discussed, in order to comment on it from a classical 

pentecostal perspective. It is argued that classical pentecostalism needs to keep the contextualization 

of prosperity theology in mind if it is to respond in a sensible manner. The research is done by way of 

a comparative analysis of relevant literature, with some empirical observations of electronic sermons 

of African prosperity prophets as illustrations of relevant observations. 

Some Relevant Characteristics of the African Prosperity Gospel
2
 

Unique Elements of African Prosperity  

The African neo-pentecostal gospel of prosperity is diversified, with each different faction preaching 

a specific emphasis. Quayesi-Amakye suggests, for instance, that in the Ghanaian pentecostal scenario 

it is possible to distinguish prosperity theologies between classical Pentecostals, charismatic (or 

independent) ministries, and peripheral prophetism that refers to ministries that originated since the 

1990s and led to the establishment of prophet-led churches within their charismatic ministries.
3
 Such 

differentiation occurs across African pentecostalism in various forms and in each different scenario in 

a unique way, making it possible to differentiate between various prosperity theologies. Attention is 

limited in this research to prophet-led churches and its version(s) of prosperity theology. 

It is submitted that prophet-led churches’ definition of prosperity differs essentially from the 

American gospel of prosperity. While the standard American prosperity gospel, supported by 

charismatic ministries, reduces the concept of prosperity to the humanistic principles of self-effort and 

self-achievement, and interprets lack and failure as faithlessness and sin, the prophets view the 
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supernatural as the ultimate recourse for success and victory, including health and wealth.
4
 The 

prophets assert that the supernatural can be facilitated through the words of the prophet, and 

prosperity is dependent on obeying the prophetic direction to the letter. A prophetic direction is 

defined as the word or counsel the prophets give their clients to explain how poverty can be changed 

into prosperity. In the process, the practice of African traditional sangomas or nganga, diviners, 

fortune tellers, shamans, medicine men, rainmakers, sorcerers, magicians, witches, and witchdoctors 

are perpetuated in a new form.
5
 The prescribed rituals are not mechanical, as in many African 

churches, but individualized and personalized to suit each believer’s unique needs (and financial 

resources). The purpose of such rituals is to assure the worshiper of divine benevolence and they serve 

as supernatural weapons able to destroy the invisible enemies of believers.
6
  

To accommodate their own emphasis, the prophetic movement developed its own jargon that is 

grounded in the traditional African enchanted worldview. It is important to remember that the 

majority of people in Africa rarely live exclusively in one system of thought or culture, and as a result 

various agencies of authority, such as those embodied in Western institutions, religious organizations, 

and indigenous leaders, contribute to a generalized interpretation of reality, as Gregory Deacon and 

Gabrielle Lynch show.
7
 However, African theology’s personification of evil, with evil assuming a 

human face that requires a prophetic deflation for soteriological effects, is still widespread. It implies 

that to get somewhere in life and to be healthy and wealthy requires, inter alia, that one’s physical and 

spiritual enemies be neutralized. These enemies include the devil and evil spirits, among whom may 

be dissatisfied ancestors (emadloti), svitebwe or vengeful spirits which destroy cattle, witchcraft, as 

well as human enemies who threaten the individual’s well-being and life for various reasons.
8
 

Misfortunes, accidents and mishaps in this life are all explained in causative terms as the work of such 

external forces which are more powerful than the one who suffers from their interference, requiring 

some outside assistance. In traditional African thinking, everything that happens has a spiritual cause, 

as the result of the influence and interference of invisible powers. For that reason, Africans cannot 

help themselves in the face of unemployment, infertility, economic inequality, or serious illness. They 

need a means to negotiate with the cause of their bad fate, and the culprits are mostly spiritual.  

One implication is that people are not directly responsible for their actions; their misfortunes should 

be understood in spiritual terms. Even people who acted in an evil way are not seen to be held alone 

responsible for their actions because they were acting as the victims of evil powers that envied and 

abused them, as personified in witches and sorcerers. In this way, many Africans do not accept 
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responsibility, or hold other persons responsible, for their actions and its influence on their 

circumstances. This includes abuse of alcohol or drugs, violent abuse of persons from the opposite 

sex, and even involvement in crime. They find convenient scapegoats to reproach and hold 

accountable for shortcomings like bad habits, laziness, or a lack of initiative. It is evil powers that 

cause drunkenness, social deviance, and abusive behavior, leaving the guilty persons the opportunity 

to continue with their socially unacceptable and abusive misconduct. No one can hold them personally 

accountable for their behavior.
9
 This might also be true about how many Africans view politicians’ 

misdeeds and corrupt acts, by not holding them accountable for the damage they are causing to the 

African economy and social fabric. They also keep on voting for political parties paralyzed by 

endemic corruption, captured by some individual opportunists. 

The same is true of afflictions, as many sermons, testimonies, and confessions explain. It originates, 

e.g., from jealous family members or selfish colleagues who use magic and the “witches in the 

village” to damage their enemies.
10

 To find relief from the influences of external factors and forces 

that determine one’s fate in life requires the help and intervention of someone who can effectively 

subvert the evil machinations of powers greater than the individual. To explain it in sociological 

terms, one needs help to become immune to other persons’ negative intentions and actions, in order to 

develop a buffered self.
11

 The prophets as specialists in spiritual warfare claim to be able to occupy 

and engage evil forces such as witchcraft, occult, magic, and including systemic oppressions and 

suppressions.
12

 They use a point of contact, a concept familiar from the faith healing ministry, 

consisting of prophylactics and amulets such as blessed water, blessed cloth and handkerchiefs, 

blessed money, clothing worn by the prophet, olive oil, anointing oil, vow-making, cane, etc.
13

 These 

items are sold by the prophets at profitable rates as effective in neutralizing Satanic or demonic 

attacks in the client’s life, resulting in the full-scale commercialization of the gospel.
14

 

The perceived influence of witchcraft and magic in the lives of African people also explains the 

widespread interest in generational curses in African pentecostalism, and in the prosperity 
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movement.
15

 To illustrate the concept, David Oyedepo, preaching about “Vital keys to unlocking the 

supernatural,” teaches that one’s faithful stewardship to God is absolutely to one’s own benefit.
16

 One 

of the benefits is that generational curses can be broken in the lives of “spirit people,” that is, those 

who have found the means to access the supernatural.
17

 He relates generational curses to the words in 

Exodus 20:5–6, as part of the Decalogue, that the Lord will be visiting the iniquity of the fathers upon 

the children unto the third and fourth generations of them that hate God, while God will be shewing 

mercy unto thousands of them that love God, and keep God’s commandments (in the exalted language 

of the King James Authorised Version, preferred by all prosperity teachers and betraying their 

fundamentalist hermeneutical leanings).
18

 The preacher quotes Galatians 3:13, that Christ redeemed 

all believers from the curse of the law.
19

 Jesus cancelled all curses of enemies on the lives of believers 

in his death and resurrection. Believers who had accepted Christ are no longer bound by the curse. It 

is their legal right to be free. When they still experience the effect of curses in their lives, it is the 

illegal interference of an enemy, as implied in Matthew 13:27. The gospel is the news that the thief 

has been caught and believers have the right to be free.  

What qualifies as a curse? Anything that brings discomfort without interruption is a curse, such as a 

chronic illness, difficulties in relationships, as well as poverty. Christians may expect that every 

diabolical and generational curse should be broken in their lives. If it is not the case, they should 

declare war on the enemy by speaking against it in faith, that will establish their liberty. However, it is 

also important to realize that when the curse is broken, it should be replaced by a blessing. Believers 

would experience these blessings when they obey and serve God diligently. A commitment to serve 

God always finds blessings in its wake. Those who had cursed believers will now be cursed while 

those who bless them will be blessed in return. And no one will be able to curse them because those 

whom God has blessed will be blessed forever.
20

 The biblically specified solution, however, is not a 

prominent preacher’s formulaic prayer of deliverance, as is the practice in many African churches, but 

the intervention of a specialist is needed in overturning the negative effects of evil spirits’ interference 

in the lives of believers, which is found in the prophet, as well as in a turning from the ways of the 

ancestors to obey God’s word.
21

 

A valid question that prosperity theology should answer is, if it preaches that the curse of sin and 

Satan was prevailed over completely in the cross of Christ and that sin, sickness, and poverty have no 

hold over believers any more, why do believers still die at all? If the prophets’ theology argues that 
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believers are not supposed to suffer from the effects of the curse anymore, then why is death not 

finally conquered on the cross along with sickness and poverty, and the resultant health, wealth, and 

longevity without end? 

Prophets encourage their clients to make monetary donations in order to release superhuman solutions 

to their problems.
22

 In many cases, consultations with the prophet are charged at specified donations. 

Then the prophets also sell their unique brand of prescribed blessed water or anointing oil in 

numbered bottles. In some cases, it is even compulsory that clients buy certain of these products 

before they are allowed to consult with the prophet.  

The rituals prescribed by the prophet are often shrouded in mystery and their clients are not allowed to 

discuss it with other people. They are even threatened that if these rituals are disclosed to other 

people, they would immediately become ineffective. The practices at times also represent 

unconventional injunctions, reminding of the way traditional nganga or sangomas did it.
23

 The result 

is that African neo-pentecostal prophetism successfully contextualizes their version of the gospel in 

terms of African traditional religion.
24

 The prophet has become a current substitute for the traditional 

African offices of diviners, fortune tellers, and witchdoctors.
25

 

Joseph Quayesi-Amakye’s warning is valid, that such a personification of evil in Africa tends to invite 

clients to negate responsibility for the solution of the challenges and problems that poverty holds for 

individuals and social structures. Rather than taking responsibility for their own lives and behavior, 

they look for solutions exclusively in the supernatural realm. In the prophetic ministry, they are made 

overly dependent on prophetic direction by obediently following the prophet’s counsel as a condition 

for their relief, even if it costs them a lot of money that they cannot afford. It also deprives them of 

own initiative and innovation to confront life’s problems and their own defects and deficiencies head 

on because it is easier to shift the responsibility for the problem on outside forces than to take 

responsibility and act proactively.
26

 

African Definition of Poverty 

Traditional Africa was characterized by the importance and significance that the community played. 

In their world, communal effort in daily tasks of life was taken for granted. For instance, taking care 

of the elderly and frail, physically and mentally challenged, and education of children was a 

community effort.
27

 While Western people work for themselves and their own enrichment in a rather 

selfish manner and spend most of their money on their own needs and desires, work and its rewards in 
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Africa were geared toward providing for the larger family unit that consists of more than the core of a 

father, mother and children. Accumulation of personal wealth was unheard of in traditional Africa. 

And children were duty bound to provide for parents who had grown too old to generate an income to 

live from. Children also learned the value of hard work from an early age. When it came to work, 

maintaining good relationships within the work context was more important than getting the work 

done.  

In a biblical worldview, family and community were also very important. Families and communities 

were held together by traditional concerns and values that included employment in service of the 

wider community, with significant implications for the education and socialization of children as 

well.
28

  

Poverty in Africa was defined in terms of these values. It was not just about a lack of finances but it 

was directly related to other failures and misfortunes. The solution to poverty was not primarily in 

finding a job (which is at times admittedly a difficult undertaking in parts of Africa) and generating an 

income to provide in material provisions of a family. Poverty is rather associated with and understood 

in a broader sense, as any lack in a person’s life that reduces their status in life and deprives them of 

the enjoyment of social acclamation and respect. This represents Africa’s unique connotation and 

definition of poverty. It removes its victims from the community and disqualifies them from attending 

to other people in the community. And this is more significant than only its influence on the 

individual’s life. In the words of J. Kwabena Quayesi-Amakye, poverty “dedefines” a person’s socio-

economic and political status and identity and leads to a “reidentification” of the person in new and 

depersonalizing social strata.
29

 The effect is that a poor person acquires a new name, a new face, and a 

new identity in society. They become invisible and vulnerable, and are especially prone to be 

exploited by the rich and powerful. In the process, they become defaced, depreciated, depersonalized, 

downgraded, and humiliated, which illustrates the identification of poverty with a curse with spiritual 

consequences and causes. When one understands poverty from this perspective and the unique 

definition of poverty, the impact and widespread popularity of the prosperity message in the African 

context becomes clear. 

The prophetic ministry also describes poverty as a curse and places it in the same category as 

sickness, disease, adversity, and any other experience that deprives persons of social acclamation and 

acceptance. It proposes that the only solution to the curse lies in deliverance from those evil forces 

that are responsible for the curse and its enactment in the life of an individual, as African thinking also 

did. The power of the curse needs to be broken to realize freedom from poverty. African prosperity 

teachers believe that prosperity is the heritage of all believers, and they repeat in sermons that all the 

faith heroes in the Bible were fabulously rich, including the patriarchs and Job, kings David and 

Solomon, and various others. Many believers do not enjoy the success and wealth that are their rights 

and privileges as Christians because the curse placed on their lives by outside forces and persons 

causes a blockage. The blockage can only be released by an anointed man of God, the prophet.
30

 The 

solution is to call on the name of Jesus with its magical powers. And the only way to unlock the 

potential of the name of Jesus is found in the ministry of the prophet. He alone can channel the power 
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to the benefit of the victim of poverty, disease, and other adversities. Without the mediation of the 

anointed one, there is nothing the victim can do.  

However, poverty is also a sin and not only a curse. For instance, David Oyedepo interprets 2 

Corinthians 8:9 to say that sin brought material poverty while atonement restores material blessing, 

and the Christian that remains in material poverty is sinning against redemption.
 31

 In other words, the 

prosperity gospel involves holistic salvation, that includes forgiveness of sin, healing from all forms 

of sickness, exorcism, deliverance from poverty, and safekeeping from adversities for all believers 

and all the time. 

In using such a theological view of poverty, prosperity preachers do not address the diversified causes 

of poverty in Africa effectively. They offer their paying clients the hope of liberation from what 

endangers their existence without giving due recognition to the fact that some forms of suffering are 

due to self-inflicted causes because of one’s deliberate breach of God’s laws. Another cause of 

poverty can be ascribed to political and economic policies drawn up by elected politicians who in 

some cases abuse the political system corruptly to enrich themselves. Believers should rather be 

encouraged to hold them accountable. Sometimes poverty is also inflicted by individuals on their 

fellow human beings.
32

 

On the other hand, in African philosophy, prosperity understood as the reversal of any lack in a 

person’s life that reduces their status in life and deprives them of the enjoyment of social acclamation 

and respect has more to do with inner peace, social harmony, healing, health, liberation from evil 

spirits, witchcraft, and demons, than about getting rich in a material way.
33

 This is a value that 

Westernized people need to reconsider, to place wealth in its proper perspective. Most Africans have 

not sold their souls (yet) to Western materialism; on the contrary, the majority of Africans experience 

increasing poverty as national debts spiral out of control, inhibiting foreign investment and 

development opportunities. However, at the same time the influence and sway of the new elite 

middle-class that characterizes the fruits of the African democratization process and represents 

primarily the benefactors of Africa’s vast resource deposits, economic liberalization, and corruption is 

a factor that should be kept in mind. They have become the models that especially young Africans 

desire to emulate.
34

 And this is also an important element of the context for the popularity of the 

teachings of prosperity theology among urban people in the African context. 

Some Abuses: Overselling the Miraculous in Africa 
The most visible characteristic of pentecostalism since its inception at the beginning of the twentieth 

century is its emphasis on the availability of direct contact with the supernatural. This is illustrated in 

the form of miraculous “signs and wonders,” such as healings, glossolalia and its interpretation, 

deliverance from evil spirits, and direct guidance from God in the form of prophecy. Its emphasis on 

the miraculous and the expectation of divine intervention in the daily affairs of believers is at the same 

time mainly responsible for the growth of the movement in the global south.
35

 

                                                           
31

 Quoted in George O. Folarin, “Contemporary State of the Prosperity Gospel in Nigeria,” Asia Journal of 

Theology 21 no. 1 (2007), 81 (69-95). 
32

 See, e.g., Laurenti Magasa, “Christ the Liberator in Africa Today,” in Faces of Jesus in Africa, edited by 

Robert J. Shreiter. (Maryknoll, NY: Orbis, 1997), 151-63.  
33

 Ogbu U. Kalu, African Pentecostalism: An Introduction. (New York: Oxford University Press, 2008). 
34

 Deacon and Lynch, “Allowing Satan in?,” 110. 
35

 The growth has been recorded in various studies. For instance, in 1900 16.7 percent of Christians lived in the 

global south, by 2010 it was 63.2 percent, and by 2025 it is estimated that it will be nearly 70 percent (see 

Keener, Spirit Hermeneutics, 82-3 for some references). 
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The emphasis on the miraculous and supernatural leads to a product cycle that starts with a 

charismatic leader with the ability to produce and facilitate miraculous signs and wonders. He realizes 

a support base of followers that along with him breaks away from the constraints of traditionally 

organized and institutionalized denominational congregations. The new movement experiences rapid 

growth due to the attraction of the leader’s experimentation with direct contact with miraculous power 

and facilitation of miraculous phenomena. His wonders and signs provide in the needs of followers. 

The movement is scoffed at and loathed by established churches, and that serves as proof to its 

followers of their unique divine revelation that threatens conventional Christianity marked by its dead 

formalism.
36

 In time, the new movement becomes exposed to the controversy and criticism it had 

generated, by way of routinizing and regulating their practices of the miraculous. They acquire 

respectability and acceptance of the establishment by losing the edge of their experimentation. The 

next step is when new charismatic leaders emerge who repeat the cycle to create a new movement.
37

 

A striking characteristic of the African prophetic movement is that it apparently successfully escapes 

this cycle by its continuous experimentation with the supernatural. Because of a lack of accountability 

to any form of supervision and its view of prophetic leadership in an absolute sense, however, 

prophets escape the necessary routinization that characterizes the emergence of new religious 

movements. Unfortunately, its lack of accountability also includes the way prophets manage the 

organizations’ finances and other business. In many cases they abuse their supposed direct connection 

with the divine to manage their organizations without necessarily consulting anyone or reporting to 

any governing body.  

At times their over-ambitious and “overreaching” prophecies, not only in terms of individuals’ lives 

but of world events as well, create expectations that are impossible to achieve.
38

 They are guilty of 

overselling the miraculous. Some prophecies, for instance, predicted the transfer of the wealth of the 

nations to Christian believers, resulting in massive numbers of new converts. Some predicted the rise 

of “kingdom-minded,” socially conservative, “born-again” Spirit-filled Christian believers to top 

positions in government, education, media, arts, entertainment, and business, followed by the 

imminent return of Jesus Christ to the earth to rule the world in conjunction with believers. 

Another challenge presented by the prophetic movement is the sensationalized (ab)use of testimonies 

in worship services and publications. Prophets use testimonies of those who claim to have received 

unheard-of wealth or healing after they applied the principles of the prosperity message of faith and 

positive confession, as they were taught in consultation with the prophet. These testimonies are then 

publicized widely in both print and electronic media. The aim of such testimonies is to build the faith 

of listeners, to trust God for their own miracle. However, Paul Gifford finds in his research a 

disquieting fact, that only a small fraction of testimonies, perhaps ten percent, refers to moral reform, 

deliverance from laziness, or abuse of alcohol or drugs, while the rest of the testimonies concentrate 

on material gains.
39

 The prophetic movement has become materialistic, focusing on the acquisition of 

finances, a job, promotion at work, travel opportunities, the restoration of relationships in marriages, 

and the acquirement of children at the cost of what was important to Jesus. 

                                                           
36

 Cox, Fire from Heaven, 75. Only fundamentalist evangelicals’ war against the pentecostals were more 

comprehensive than those of the rest of mainline Protestant churches. 
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 See Brad Christerson and Richard Flory, The Rise of Network Christianity: How Independent Leaders are 
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The problem with “overselling” a product is that it always creates a percentage of disillusioned 

customers that over time might convince others of the improbability of the verity of leaders’ claims as 

well. They then leave for other religious organizations with more modest claims, or even abandon 

religion altogether. The movement may in the mean time still show signs of growth, that can be 

ascribed to its ability to reach new markets with its oversold claims of supernatural intervention. 

However, the damage caused to the faith of many individual Christians calls the African pentecostal 

movement to react to the challenges presented by African prosperity theology. It should emphasize 

and warn that it is possible that prosperity gurus’ financial recipes and formulas may destroy the faith 

of disillusioned disciples, while the gurus are spending their customers’ hard-earned money in a lavish 

manner. 

The promise that sowing money will consistently result in harvesting financial blessings creates a 

hype, with people responding by giving generously and sacrificially, at times spending all their money 

in contributions to the organization and its leaders. Even the businesses employing believers are 

supposed to be blessed due to the believers’ involvement, and they are encouraged to show their 

gratitude by contributing to implied prophets’ ministries. When believers realize that “God is not 

showing up” and doing what the leader promised, their disappointment leads to disillusionment on a 

widespread scale, as an Ugandan bishop at the Anglican Conference of Bishops in Jerusalem already 

in 2018 warned about.
40

 

While is it true that some people eventually tire of the hype that gets generated at conferences around 

the miraculous and money, a majority of people (and their prophets) keep the excitement going by 

bouncing from one conference to the next. Although the prosperity message is not financially viable 

and sustainable, it is clearly emotionally viable, even over longer periods. 

Ecological Concerns 

It goes without saying that ecological concerns have become critical in terms of the current crises that 

the world faces due to the effects of climate change. An important question that prosperity theology 

needs to answer is how sustainable its message of extreme wealth-seeking is, in view of the finite 

nature of the earth’s resources. Africa is faced with unique ecological challenges due to the dire 

financial straits a large part of the continent finds itself in. For instance, Bennie-Willie Golo of Ghana 

mentions that most African countries are unable to recycle their own solid waste, leaving it to be 

absorbed in the environment, rivers and groundwater, that is causing an environmental catastrophe.
41

 

Many African cities are scarred by mountains of heaped garbage, in many instances forming the 

context withini which poor people stay and work, and causing hazardous living conditions and 

irreversible environmental damage. The continent faces countless ecological challenges without a 

theology that influences large groups of Africans to chase affluent consumption that was 

demonstrated in Western countries to contribute to environmental unsustainability.  

Three factors within the African prosperity movement are causes for concern: its message of 

unqualified consumerism; the lavish lifestyles of its leaders, consisting of profligate acquisitiveness, 

consumption, and extravagance that are held up as models for their adherents;
42

 and its holistic 
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salvation theology that asserts that poverty, inter alia, is caused exclusively by the operation of evil 

and evil spirits functioning in this-worldly structures.
43

  

Africa’s colonial history demonstrates that affluence and consumerism reduce the earth to a 

warehouse of natural resources and raw materials without considering the longer-term effects of an 

over-utilization of such resources, as demonstrated by colonial powers’ historical rape of the 

continent. At the same time, a theology that negates the existence of systemic poverty and suffering 

due to human interventions and ascribes it to the permeation of the natural world by evil forces that 

are always at war with the redeemed (discussed above) leads to a “neo-Puritan flight-from-the-earth” 

attitude.
44

 It represents a contradictory attitude. On the one hand, it is neo-Puritan because its flight 

from the world is not a complete retreat into holiness enclaves or monasteries, as happened through 

the centuries, in Golo’s argument. On the other hand, it agrees with the Puritans’ refusal to show 

concern for the health and well-being of creation. At the same time, however, its interest in material 

goods and resources that the natural world provides desacralizes creation, denying the interests of the 

Earthkeeping Spirit, so important in African thinking. Their theology asserts that believers’ mandate 

to exert dominion over creation, lost during the Fall, has become a right and privilege earned and re-

established on the cross of Golgotha. While they engage the enemy with its curse of poverty in 

spiritual warfare , they harness their “divinely bequeathed” goods and resources that the enemy 

“illegitimately withheld from them.” At the basis is a superficial and simplistic dominion theology in 

which Genesis 1:26–8 features as a divine mantra for living beyond the limits that nature and other 

aspects of creation impose on humankind.
45

 

Conclusion 

It was argued that African prosperity has a unique focus and emphasis that differ in several respects 

from that used in the Western (especially North American) prosperity message; the African prosperity 

message is not comprehensible if the key to African thought about poverty and prosperity is not 

understood. Poverty has a unique African connotation and definition, associated with any lack in a 

person’s life that reduces their status in life and deprives them of the enjoyment of social acclamation 

and respect. This is the result of the philosophy underlying African traditional religion and an African 

worldview. African prosperity prophets adopted this definition, leading to critical differences with the 

American version of the prosperity gospel and allowing a contextualization of the prosperity theology 

to the African world that contributed to its success in reaching large groups of Africans effectively.  

In Africa, prosperity and poverty is related to an enchanted worldview where evil spirits and angry 

ancestors serve as the cause of the curse of poverty, illness and other adversities. In a pentecostal 

evaluation of the prosperity gospel and its challenges and abuses, it is critical that this should be kept 

in mind. The prophetic movement’s enchanted worldview personifies evil, viewing poverty as the 

work of external forces, requiring the assistance of a prophet to deliver one from their power.  
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One implication is that people are not personally responsible for their own actions that contribute to 

their misfortunes, paralysing them from acting in ways that combat poverty. On the other hand, Africa 

traditionally understood prosperity in terms of inner peace, social harmony, and health, values that 

Westernized people need to reconsider in their preoccupation with money and wealth. African 

prosperity teachers emphasize that prosperity is the heritage of all believers, and encourage them to 

trust God for personal wealth. In the process, some abuses are committed by some preachers and 

prophets. One of these abuses is their use of “overreaching” prophecies that create expectations 

among believers that are impossible to achieve. Some also use sensationalized testimonies in worship 

services and publications that do not honor the truth while accusations have been brought against 

some leaders that they expect adherents to provide excessive monetary donations to their ministries, 

enriching them at the cost of adherents’ good faith. The prosperity message may also encourage 

extreme wealth-seeking that over the long term is not sustainable in ecological terms, in view of the 

finite nature of the earth’s resources. In contrast to traditional African values, it desacralizes creation 

and denies the interests of the Earthkeeping Spirit. These abuses necessitate classical Pentecostals to 

evaluate the prosperity message because of its influence on African Pentecostals, as this article 

intended to do. 

 

 


